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Foreword 



In the Name Allah, the Merciful, the Benevolent 

We are presenting this translation of Ibn 'Ashir's original al-Murshid al-Mu'in text to serve as a 
supplement to the Guiding Helper. This translation is not meant to be a replacement for the 
Guiding Helper texts (which are unparalleled in their ease of use and teaching of traditional 
Islam, especially for those who lack a qualified and authorized teacher). Rather, this translation 
is presented to the public for the following reasons: 

a) A group of the honest students of the Guiding Helper have expressed interest in 
memorizing the original Arabic version of Ibn 'Ashir's text and a clearly printed and 
voweled copy makes their objective more accessible. Additionally, the accompanying 
translation will help those students who are still struggling (word-by-word) to understand 
Arabic excerpts achieve the correct understanding of the verses they memorize at a faster 
rate. 

b) Some doubt has remained in the minds of those who are not thoroughly experienced in 
these branches of knowledge about how accurately we have conveyed our great- 
grandteacher's work in the Guiding Helper. And this text is meant to demonstrate for the 
layperson that he/she is actually receiving an accurate version of the teachings of Ibn 
'Ashir and the Maliki Scholars whom he represented in the Guiding Helper. 

c) A literal translation such as this will demonstrate the uselessness of such a text as a 
stand-alone unit in actually teaching the practice of the din. A translation such as this can 
only serve as a supplement to a qualified and trained teacher or to a thoroughly detailed 
manual written and illustrated specifically for beginners. Those who try to learn detailed 
laws, beliefs, and practices from such bare texts are in danger of misinterpretation. And 
the various interpretations (there would be multiple valid and invalid interpretations) 
which would inevitably sprout up from using such a text in the West as the primary 
means to learn and teach the din will cause fragmentation of the followers after the first 
generation of teachers still connected to the live Arabic tradition. 

Additionally, we want to apprise the student of the following points: 

d) The original text of Ibn 'Ashir as it stands does not take into account many of the life 
situations of the contemporary man. And in order for someone to apply such a medieval 
text to his life (which no longer resembles the common man's life one thousand years 
ago), he will have to engage in a type of deciphering which only the qualified are capable 
of carrying out successfully. 

e) The original text of Ibn 'Ashir as it stands is an incomplete teaching instrument even 
for only the subjects of worship ('ibadah). Ibn 'Ashir's text does not contain many 
necessary gaps which we have filled in in the Guiding Helper. For example, there is no 
section on physical impurities, timings of the prayers, and nor a detailed description of 
ablution nor the formal prayer. And when filling in these gaps, the teachers will 
inevitably cause irregularities in the teaching of the subjects such that the followers of 
one teacher are likely develop different and perhaps intolerant views of the followers of 
another teacher. And this point is related to letter (c) above. 

f) The original text of Ibn 'Ashir does not contain any material on the subjects of dealing 
with people on an everyday basis (mu'amalat). Thus, students of this text might devote 




much time to learning all the details of the explanation of the contained material but at 
the end, they will still have only a partial understanding of the laws of the din (outside of 
the subjects of worship). This will make them unqualified in necessary subjects such as 
marriage, divorce, trade, and inheritance (which apply to almost every common man). 
And this in turn will either lead them to fabricate their own laws within this realm or 
become dependent on those who give adhoc legal rulings (fatawa) for these subjects. 

With that, we ask Allah for forgiveness and repent to Him continuously. 

Hashim al-Maghribi 
Public Relations 
Guiding Helper Foundation 
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7 ( Introduction to the Text ) 'Abdul Wahid ibn 'Ashir says I beginning in the name of the One God Who is all-Abie. 

2 Praise be to Allah the One Who taught us \from the knowledge which He made us responsible for. 

3 May (Aiiali) bless and give peace to Muhammad, I his family, his Companions, and the follower (of the din which he 
brought). 

4 Afterwards, (I ask) help from Allah, the Majestic I in writing metered verses which are beneficial to (even) the illiterate 

5 Concerning the tenets of belief of (Imam) al-Ash'ari, the jurisprudence of (Imam) Malik, I and the path of Junayd, the 
(spiritual) traveler. 
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6 (An Introduction to the Book of Tenets of Belief Which Helps Its Reciter Obtain the Objective ) Our rational proposition 
is a statement ( subject-predicate pair) (for which one does ) not I (need to) stop (and verify its truth ) using empirical 
evidence, or a divinely-revealed text. 

7 The types of its instances in encompassment are distinguished I (as three) and they are the necessary, the impossible, 
and the possible. 

8 The necessary is what cannot accept negation in any condition. I What refuses rational affirmation is the impossible. 

9 And mark as possible that which can accept both these affairs (i.e. negation and affirmation). I Each of these types is 
divided into both the immediately known and reflectively known (classes). 

10 The first obligation on him who is given responsibility I if he has the ability to search (and reflect) is to know 

11 Allah and the Messengers with the attributes \for which He has erected signs. 

12 And every placement of responsibility has the precondition of sanity I along with puberty (reached) by (the appearance 
of) menstrual blood, pregnancy, 
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13 Reproductive fluid, or thick pubic hair. I Or (if none of the previous signs of puberty are seen, then responsibility is 
reached) by the completion of eighteen years (along with sanity). 

14 (The Book of the Mother of Principles of Belief and What it Contains of Tenets) (The following attributes) are 
necessary for Allah: (1) existence, (2) beginninglessness, I (3) likewise permanence in con tinued existence, (4) absolute 
and universal independence, 

15 (5) Being different from His creation without a similitude, I (6) oneness in His Entity, attribute! s), and actions, 

16 (7) Power, (8) volition, (9) knowledge, (10) life, I (11) hearing, (12) speech, and (13) sight. These are the necessary 
( attributes of Allah). 

17 And the opposite of these attributes are impossible (for Allah): I (1) non-existence, (2) having a beginning - these are 
only for created things, 

18 (3) Likewise fading into non-existence and (4) being in need (of others) are also counted, I (5) that He have a similar, 
(6) the negation of His oneness, 

19 (7) Inability (to perform contingent actions), (8) being forced (to act), (9) ignorance, (10) death, I (11) deafness, (12) 
dumbness, (13) blindness and silence. 

20 It is possible (for Allah) in His right to perform contingent actions I - all of them - and to leave them (unperformed) in 
non-existence. 

~ ] His existence has a conclusive proof: I The need of everything that is created in time for a Maker. 

22 If the universe began by itself I equality and preponderance would meet (at the same time (i.e. the metaphor here 
alludes to the two-sided ancient scale falling to one side (signifying existence) and also be in equality (signifying non- 
existence) in the same instance. The idea here is that someone must place weight on the two sided scale in order for it to 
show preponderance. In other words, someone must choose the state of existence for a particular physical phenomenon 
at a particular time since this physical phenomenon could not choose its own existence since it was not present before it 
was created.)). 
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But, that is impossible. And the beginning of the universe I is derived from (looking) at the changes of the attributes 
( which describe the parts of the universe) and ( knowing that attributes are) intrinsically tied (to essences). 

24 If beginninglessness were not His necessary attribute, I His having a beginning would obligate an infinite loop or 
regress. 

25 If He were able to pass into non-existence, His attribute of beginninglessness would be negated. I If He were similar to 
creation. His having a beginning would definitely be true. 

~ 6 If independence were not His necessary attribute. He would be in need (of a Maker Himself). I If He were not one, then 
He would not be able ( to perform actions). 

" 7 If He were not Living, Willing, Knowing, I and Powerful, you would not see a world (fidl of wondrous creation). 

28 The second part of the six if-then clauses above are false. I So, (it follows that) the first part is also similar (in being 
false). 

29 Hearing, Sight, and Speech I are taken from the transmission (in the primary texts) and also properly fit in with His 
perfection. 

30 If a contingently possible affair were impossible or necessary, I it would obligate a change in the realities (of the 
physical world). 

31 (The following attributes) are necessary for the noble messengers: (1) truthfulness, If 2) trustworthiness in obedience, 
and (3) conveyance of the message in truth, 

32 (The following attributes) are impossible (for the messengers): (2) lying/dishonesty, (2) acting in disobedience, I and 
(3) not conveying. (So, understand this) O intelligent one (and intelligence is also counted by many as a necessary 
attribute of the messengers). 

33 It is possible in their right to be described by every (normal human) attribute I which does not diminish (from their role 
of conveyance), such as mild illness. 



4 



Main Text and Literal Translation 



34 



35 



O O / J> / / O/O 

^3 4JVI i_>a5o ^jl 

O / / ^ .*0/0 / / / / / 

y t-O-xJ! I tAA ^ 



J 0/0 



^fi° ^ " *5* x ' a - - - - 

o’ 



37 



O >» / O / / O ^ J J J 

&~<S->- J^> I — ^^3 



38 



^JVI 4_ 



O <0 



39 






-ooVI 4^o^lc !o I CjLr 



O * / / O * O / O / o 



jj>jJl ) JJb l^j 



j> j / O / o . 



i*jJU .JjoL^ 1^ l V ' |^|J ^J 

o // O / / O * * / O J> o 

J-->J JlJjIS *-0 3| 

O j> * / O j> O / / / O / 

i^4j> !^.L> ^1 



O * / O O // / O / .* / / 

4Jj?o -ole ^?! j^V! 

4 Lji Vj 4_JJ V j°0 3 

/ / O / / * .* / O / 

^jl 3t-oJ! oJl& J5" £. O ?u 

O ^ J J» * / O / / 

^5" O I! 0^ 2>-^ J-u£l9! i^—SCsj 



/ O / / O / 

^ J^as 



) 



41 



42° 



O / ^ / O / * ^ O / sS O / 

£ ^yi 00 VI ^Jfc x3^ V ^9 

/ / O J O / // / / / O / 

jLJsI J! ^Ij'ol^JLl! 



43 



4 - O - J o , 



^1 LiiLajI ^j-o j^JLc- 



O / O / / O * / / / rJ 1 o / 

4£.l_is>^ ( ( J--£l3) 

O / ' fJ O / / O * / / 

t — j 1 >. ^1 ^ a.o ^/1 tXC-1^3 

O / O j> / / / .* / / / * 

^ l LaijJ! 9 S^jJ! ^ o^waJ! |^_) 



' iJ If they were not truthful, it would be necessary I that the God had lied in verifying them - 

35 Since their miracles are like His statement which is true, I "This slave (of Mine) has spoken the truth in all his reports. " 

36 If conveyance were negated or they betrayed the trust (by disobeying), it would obligate I that the prohibited act be 
turned into an act of obedience for them (since we are asked to imitate them and all acts are arbitrary). 

37 The permissibility of normal human afflictions befalling them is the argument against those (who deny the prophets 
based on their meek humanness). I And these normal states actually befalling them (is the proof that they are possible for 
them) and the wisdom behind this is to console the messengers (and inform others of the low value of this world as 
compared to the next world). 

38 And the statement: There is no god but Allah I (and) Muhammad was sent by the One God - 

39 Gathers all of these meanings ( mentioned above). I For this reason, it is considered the sign of faith. 

40 And this statement is the best of all types of verbal remembrances. I So, busy yourself with it throughout your life and 
you will be victorious in gaining the treasure. 

41 Section (On the Pillars of Islam) And obedience of all the body limbs I in speech and actions is what is Islam, the High 
(way of life) 

42 The pillars of Islam are five necessary acts. I And they are: (I) the two testifications which is a precondition for the 
rest (of the pillars). 
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Then (also among the pillars) are (2) the formal prayer, (3) Zakat (fixed share alms) from livestock and cash savings, I 
(4) fasting (in Ramadan), and (5) performing Hajj for whoever is able (to find physical and material means). 

44 'Iman is a firm belief in the One God, the divinely revealed books, I the messengers, the angels, along with the 
resurrection (of the dead from their graves) - which has come near -, 

45 And belief in divine destiny. Likewise (is treated the belief in) the bridge over the Hellfire, the balance set up to weigh 
actions, I the cistern of the Prophet (May Allah bless him and give him peace), the Paradise (in the next world), and the 
Hellfire. 

46 As for Ihsdn, then the one who fully grasped it (i.e. the Prophet Muhammad) said: I (It is) that you worship Allah as if 
you see Him - 

47 If you do not see Him, then (you should know) that He verily sees you. I And the din is (comprised of) these three 
aspects. So, grab on to it like your firmest handhold. 

48 (Introductory Chapter About the Foundational Principles of Jurisprudence Which Help One Reach Understanding of 
its Branches) A ruling in the Shari' ah is the speech of our Lord I which determines (the rank) of the action of the person 
who is responsible (for his actions). So, understand this well. 

49 (This ruling is either) a request, a permission, or a stipulation - I with a triggering cause, precondition, or that of 
prevention. 

50 The divisions of legal rulings are five desired: I (1) obligatory, (2) recommended, (3) disliked, (4) unlawful, 

51 And lastly (5) neutral and allowed. So the command which is strict I is called a fard/wajib. And if it is of a lower level 



of strictness, it is marked as mandub. 
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52 T/je ruling which contains a (light) prohibition is called makruh and if the prohibition is strict, it is called haram. I If 
both ( performing it and leaving it undone) are permissible, it is called mubah. And that completes ( the list of legal ruling 
categories ). 

53 Far'd is of two types: ( 1 ) communal and (2) individual. I And the mandub category contains the sunnah ruling and 
(also) contains these two types (i.e. communal and individual). 

54 (Book of Purity) Section: Purity is obtained from water I which is safe from being changed with anything (e.g., which 
fell into it or was mixed with it). 

35 When water is changed with an impurity it is thrown away I and (if it is changed) with something pure, then it is still 
proper to use for regular daily tasks - 

56 Except if (what changed it was pure and is) found along with water in most cases ( regionally ) I like red dirt. Such 
water (changed with something pure normally found alongside water) can be considered pure and purifying similar to 
(water obtained from) melting (ice/snow). 

57 (Section on the Wajibs of Wet Ablution) The wajibs of wet ablution are seven and they are: \ (1) passing (the underside 
of) one's hand (over the washed part), (2) doing one action of ablution immediately after the other (without a large 
break), (3) starting with cm intention - 
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58 And the person can intend to lift a state of ritual impurity, in tend to perform ablution as a necessary obligation (before 
performing an act), I or intend to remove a preventive barrier (between him) and an act which requires one to be in ritual 
purity for - 

59 (4) Washing the face, (5) and his washing of the two hands/arms, I (6) wiping the head, (7) and washing the two feet. 

60 And the wajib washed area includes what is between the two ears. I It also includes the two elbows and the tw’o ankles. 

61 Comb in between the fingers of the two hands and the hair I of the face if from beneath (the hair) the facial skin shows. 

62 (Sunnahs of Wet Ablution) The sunnahs are seven: (1) beginning with washing the two hands, I (2) making a return 
pass when wiping the head, (3) wiping the ears, 

63 (4) Rinsing the mouth, (5) inhaling water in the nose, (6) blowing the inhaled water out, I and (7) performing the wajib 
parts in the proper order. This is what is preferred. 

64 And eleven fadilahs have come: I (1) saying Bismillah ( at start), (2) ( choosing ) a pure location, 

65 (3) Minimizing one's wasting of water, (4) putting the water container (in which one dips one's hands into) on the right 
side, I (5) washing the parts two or three times, 

66 (6) Starting with the right limbs before the left, (7) using a natural wood toothstick, and also recommended is I (8) 
performing the sunnah parts in the proper order and (9) along with (and in between) the wajib parts, 

67 (10) Starting the wipe of the head from the forehead, I and (11) his combing between the toes of his foot. 
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